Postscript

The problem with any strict doctrine of church/state separation is the failure to
understand how religion tends to permeate all levels of society. Its influence is felt
within a wide range of institutions, inspiring its rituals from birth to death, promoting certain types of behavior and actions, while condemning others as unacceptable.1 Its ideas are integrated within the forces of life and often served as a
necessary and critical part of the past when evolving modern beliefs and practices,
making it difficult to label current institutions as secular or sacred and creating a
coherent division between the two realms. Often those who label certain aspects
of life as secular are presenting little more than an argument from ignorance (argumentum ex ignorantia) by failing to acknowledge or find any connection with religion in certain areas of interest due to their inability or unwillingness to discern
it. Any argument from ignorance fails to account for the possibility of future historical or philosophical insight into the nature of things and discovering what was
missing. Religious apologists made this same mistake in the past when inserting God into the gaps of their scientific knowledge to explain the inexplicable in
the universe, but the modern theological community showed the basic fallacy of
this approach and now tends to abandon the argument from silence for the most
part.2 This type of argument is no longer considered valid among modern religious
thinkers, and its secular counterpart is no different and must be rejected similarly.
Ignorance never serves as a sufficient reason for proving much of anything.
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Those who believe in God tend to see God everywhere through the eyes of
faith. They do not discover the presence of God dwelling in an isolated corner of
the universe or existing within certain gaps of our scientific knowledge, but think
of God as an omnipotent and omnipresent force who exceeds all possible limitations in ruling the entire universe. Their faith beholds the presence of God in all
dimensions of life, from the depths of Sheol to the farthest reaches of the heavens, from the innermost recesses of the heart to the outward affairs of everyday
business at the city gates (Pss 24:1, 7; 139; Is 66:1). George Hegel viewed reality
as the external expression of the divine Spirit and found the relationship growing
more intimate through the historical process of reconciling divine subjectivity and
objectivity into an ultimate unity.3 Ralph Waldo Emerson found revelation within
the everyday occurrences of life. He thought the world develops from a transcendental center of spiritual life and exemplifies its origin like a parable or metaphor,
inviting the pilgrim to soar beyond the external scientific surface and develop a
metaphysical eye in searching for its ultimate meaning.4 Paul Tillich thought of
God as the ground of all being, providing the ultimate justification of life or depth
of the human spirit. God is not a being alongside other beings as if circumscribed
within a limited dimension of existence, but comprehends all things and defines
their very being as esse ipsum, verum ipsum, and bonum ipsum.5
Religion provides those who can believe in God with an answer to the heartfelt need of most human beings in their quest for some sense of value and meaning
in life. A simple scientific description finds no real imperative to change the way
things happen to exist in the world. It provides no real standard of perfection to
distinguish between what happens to occur in the natural course of events and
what “ought” to transpire in creating a better world from an ideal point of view.6
In recognizing the dichotomy, many people have found it necessary to look beyond
the phenomenal world and the many secular ways to describe it and find a firm
foundation for their society and its norms within some ideal ontic dimension.
The Hammurabi Law Code and the Hebrew Torah represent the most famous
examples of this longing by looking to the revelation of the divine will in founding
the laws of their people. The western philosophical tradition contains the same
longing for a metaphysical basis of society, reaching back to the Graeco-Roman
world and extending to modern times via the Middle Ages. Plato thought of an
ideal realm existing apart from the sensible world as embodying universal concepts. He particularly related the ideal good to the existence of an ultimate or
supreme form to provide ethical statements with some transcendental and ontic
dimension.7 Cicero followed the Platonic tradition and spoke of a natural law that
first develops out of the mind of God and provides the basis of justice in all of the
society.8 Christians carried on the tradition of natural law and deconstructed it in
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the Middle Ages through the work of William Ockham and the Decretalists into
the modern concept of natural rights.9 John Locke made these divine rights the
basis of good government and influenced the Founding Fathers of America, who
constantly refer to the importance of religion in providing a basis for the moral life
and justification for the social order.10
The nineteenth century ushered in a more skeptical era with many philosophers expressing doubt about the existence of God and placing the former emphasis on the moral life under serious question.11 The skepticism of the academy was
burgeoning during the era and reached a fervid pitch in the writings of Friedrich
Nietzsche, who provided the most scintillating presentation of its brutal logic as
the manifestation of the “Antichrist,” but only to reel from the utter darkness of
the position in the end. In his work, Nietzsche announces on behalf of the academy that “God is dead,” even if it takes some time for the multitudes to receive
the news and accept the full ramifications of the new reality.12 At first, Nietzsche
tries his best to accept the verdict and offers a consistent anti-metaphysical confession, which finds no goal or meaning in life and dispenses with the presence
of a moral conscience as the remnant of the old theistic point of view, wanting
the Übermenschen to live “beyond good and evil” and question the “value of moral
values.”13 However, his “revaluation of values” soon reverses its course and decides
to offer a new moral truth to replace the old religious values, rather than dispense
with moral categories once and for all.14 Derrida says that Nietzsche destroys all
metaphysical truth, then forgets what he says or erases the previous comments so
that he can speak the truth once again with great boldness.15 This inconsistency
gives rise to the type of multiple readings associated with Derrida’s approach to
the reading of a text, but it also reveals a human problem or weakness that prefers
to remain inconsistent and reel from the utter darkness of a meaningless existence
than face all the brute logic of an atheistic point of view.
The modern world is caught between its head and its heart. The reasons for
unbelief appear much more serious than the possibility of faith, given the clear
limits of philosophical inquiry in addressing metaphysical concerns, the plausibility of finding any historical truth in many biblical stories, the power of alternative
explanations in fields like science and economics, and the growth of technology
replacing former spiritual resources. For these and many other reasons, it appears
as if the process of secularization is gaining momentum and sure to overwhelm
the religious community if the trend continues in its present direction, with no
sign or prospect of significant reversal. And yet, religion has a way of hanging
around as an indispensable element in addressing the basic needs of the human
heart, which remain unfulfilled in the secular world of instrumentality, or treating
human beings as a means without ends, only leaving one to wonder, “Is that all
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there is?”16 Faith wants to believe too much and prefers to reject the limitations of
a secular answer. It would rather be wrong with those who accept the possibility of
meaning in life and the hope of immortality than sink into the secular abyss with
the boast of being right about the utter futility of one’s existence. It would rather
cling to the words of Jesus and the promise of eternal life than give up all hope and
follow the path of oblivion ( Jn 6:60, 66–68). It rejects the secular answer because
it refuses to entrust its soul to the natural course of events or follow the path of
rational expectation toward the inevitable conclusion. It refuses to limit its hope to
the principalities and powers of this world as if dwelling in a self-contained system
of cause and effect, preferring to look beyond these forces to the apocalyptic and
catastrophic activity of God making all things new. It sees real possibility within
the future activity of a God who can contradict the present course of things with
supernatural power, pronouncing the poor blessed and giving hope to the hopeless
through a simple word of promise. It has no reason to believe that the promise
will find fulfillment, given the present state of affairs and its natural course, and
no expectation that the process of secularization will change in any significant way
since faith is never able to capture God dwelling in the present through a direct
vision and prove its point.17 It must rest content in the promise and continue to
believe despite all the evidence to the contrary—“in hope against hope” (Rom
4:18).
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